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Argumentative Essay

Arguments regarding the religious experiences and the existence of God are remarkably diverse. Diversity can be witnessed in the experiences or the data that is given as evidence for the argument (Swinburne, 2004). Diversity can also be seen in the way that the inference is structured. Finally, the difference is clear in the conclusion that is alleged by argument. Some of the conclusions include a vague presence of God, the god of traditional Christianity or the infinite being (Swinburne, 2004). Religious experience or the existence of God cannot be said to be either Christian, Buddhist or even pantheistic. The above distinctions are just interpretations based on different experiences. When different arguments for the existence of God such as cosmological, ontological or teleological are compared, they have important kinds of differences in their history and logic (Sober, 2004). While the ontological argument is a priori kind of an argument, others are clearly not. The cosmological and teleological arguments are based on the premises that analyze the general facts of the world as it exists. The ontological argument is based on the concept of the existence of God. In this paper, the ontological argument will be discussed, including its priori concept of existence and the criticisms from David Hume and religious experience by William Alston. 

Ontological argument on the existence of God that were developed by Saint Anselm of Canterbury (1033 - 1109) take various forms. The arguments are unique among the other traditional arguments because they are a priori arguments. All the arguments start with the concept of God and make the conclusion that God must exist (Alston, 2004). The based on the premises that are based independently of the worldly experience. Ontological arguments prove that God has to exist; hence, His non-existence is not possible. According to the definition that Anselm gives God, God is a being greater than any other and no other being can be conceived. He continues to base his argument on that definition. Anselm argues that the ontological argument is true and that God does exist and that his existence is indeed adequate for the establishment of the necessary existence of the Greatest Being who can be thought of (Pearl, 1970).

Anselm first uses the example of “the fool” (Psalms 53:1) to introduce the existences of God. The fool had stated that in his heart, God did not exist hence denying His existence. He claims that every person, including the fools, whether they believe in his definition of God or not, they believe that there is no creature or human being that is greater than God (Pearl, 1970). According to Anselm, there is a difference between understanding God as a concept and understanding the fact he exists. Anselm uses the example of a painter to explain his point further. Before a talented painter comes up with a masterpiece, he conceives the idea in his head. He creates the image he is going to paint in his head, and he knows for sure that it is in existence at the moment, but it is just a concept. The painter then gets to the business of starting his masterpiece painting, and when he finishes, he can see it as a reality. At that point, the paint sees the painting, understands its existence based on the concept he had in mind (Swinburne, 2004). The latter stage, whereby one understands its existence is the position through which a believer of God agrees with Anselm’s argument that God exists. 

If Anselm’s definition of God is true, the God is perfect, and there is no other thing in existence that can be greater than him. Anselm stresses that this definition is true and it is upon which that he places his argument. The fact that God is clearly higher than any other non-existent being means that God who is perfect by definition has to be in existence. He argues that if God did not exist, he would not be the most significant thing and hence he would not have been God. Anselm bases his argument on the fact that existence alone is the predicate defining the subject of God. Since he exists, then he is a perfect God (Pearl, 1970). Since he has to be in reality, there cannot be a non-existent God. A non-existent God would not be entirely perfect, and therefore he would not be God. Anselm puts the statement that “God exists” across as an entirely analytical statement which means that God has to be in existence. 

A different side of the ontological argument focuses on the nature of God rather than the definition of him. The first quality of God is offered which the fact that has to be in existence. Living things, human beings and inanimate things are contingent, and they depend on the existence of each other, and they are not in any way necessary. A good example is when a child is conceived and given birth. The child depends on the parents who have conceived it. The world would, however, exist even if the child did not get born or did not exist. Anselm stresses the point that the existence of God is not only necessary, but it is not possible for the existence of God not to be necessary because there is no way he could not exist. The fact that he exists is one of the Boethius four categories of existence. When one thinks of God and agrees that he fits the definition given by Anselm, there is no way that they cannot believe that he does not exist. Judging the creator who is the highest level of absurdity is also discussed by Anselm. If there could be something greater than God in existence, then it would rise above God and judge him. God, therefore, exists by definition and by logic, and he is perfect in all ways, including in the way that he exists. 

It is important to take into account the official response that Anselm gave to his critics regarding his argument. David Hume’s Dialogues Concerning Natural Religion is a major source of material on which teleological and cosmological arguments are based. The argument by David Hume is against the possibility of the there being a priori proof of the existence of God. Part IX by Cleanthes details Hume’s argument (Sober, 2004). The argument is used to object the kalam cosmological argument, and it mainly used to object the ontological argument by Anselm which is an entirely a priori, unlike the kalam cosmological argument. 

Hume starts his argument by observing that it is absurd to pretend, to demonstrate or even to try and prove that the existence of God by priori arguments. He claims that nothing can be demonstrated unless the contrary can be shown to be a contradiction. If a being can be demonstrated as in existence, it can also be proved as non-existent. Hume implies that the only way that something can be proved to be a priori is the opposite can be implied as a contradiction (Swinburne, 2004). If the contradiction can be implied, then it can be conceived. Every single thing can be conceived as not to be in existence. He, therefore, concludes that no being or creature can be proved as existing as a priori. 

When trying to find out if a statement can be proved to be a priori, one needs to try and imagine that the statement s false. An inference can be made that the statement cannot be a priori if one is able to imagine that it is false. One needs to conduct an empirical investigation to discover the truth or falsity of the statement. If there is the possibility of imaging the statement to be false, then one can make an inference that the statement is true. Conceivability is a guide to possibility. Impossibilities involve contradictions and what can be seen as a contradiction can be seen as conceivable. Humes concludes that impossibilities are inconceivable. 

 According to Hume, for one to find out in reality whether God is a necessary being, one needs to imagine that God does not exist. Such imaginations involve seeing the possibility of God’s non-existence. Since only essential truths can be proved to be a priori, there is no amount of abstract reasoning that can be used to determine the existence of God. If one can conceive the non-existence of God, then it shows that there is no priori proof of the existence that is possible (Swinburne, 2004). According to Hume, no one has an abstract idea of existence, apart from the ideas we have of other objects, making it hard to prove the implication that God exists according to Anselm's argument. If people need to have any conception of God, it is conceiving whether God exists, or he does not. 

David Hume can be classified as a skeptic, and the problem of evil is his biggest challenge in believing in God. Hume asks why God is not willing to prevent evil if he is able to, and concludes that he is impotent. He also concludes that if he is able and not willing, he is malevolent and if he has the ability and will, where does evil come from? According to the argument of evil, God should alleviate all evils and needless suffering in the world if indeed he is powerful enough (Sober, 2004). The argument goes to claim that God with all his capabilities of creating and destroying anything, rewriting the laws of nature, should be able to provide enough resources for everyone. 

On the existence of God, William Alston has a different view from both Anselm and Hume. Alston argues for the case of experiencing God. He claims that if there is God, then people should be able to experience mystical experience and the fact that it is rational to be a theist. Alston focuses on the religious experience that is not mediated and direct. Direct experience of God involves just a one on one form of communication with God. There should be the absence of any object of experience because they may offer a different experience. The direct experiences with God are the ones that are referred as the true presentations of God to the individual (Sober, 2004). The experience can be described as the physical objects are made to sense perceptions. According to Alston, one should not become aware of God through nature or the Bible or even through a sermon. If one can state that they have experienced God, it is through something like hearing a voice from God (Sansom, 2013). Alston, therefore, is an advocate of a perpetual model of mystical experience. A mystical experience can be best described as a non-sensory experience. 

Alston argues on the bases of non-sensory experiences. He argues that God can only be understood as a purely spiritual being. Because God is a purely spiritual being, a non-sensory experience will present the best opportunity of displaying his as he is, more than any sensory experience could ever present him (Sansom, 2013). Alston refers to the non-sensory experience as a mystical experience. The provided definition of sensory definition is the perception that allows one to experience God; hence, the supposed non-sensory of way perceiving of God. 

There are various arguments for the existence of God and religious experience. While some arguments are based on the moral ground, mind, and religious experience, ontological experience focuses on the existence of God and the perfect way in which he exists. The ontological argument stresses the point that there is no possibility that God does not exist. It also claims that God is the greatest thing in existence and that there is no other thing as great or perfect as him. There have been many critics of the ontological argument such as David Hume who claims that there is no possibility of proof through a priori argument. For the statement to be true, there has to be a possibility of one to assume that the statement is false. No one has an abstract idea of existence apart from the ideas people have of other objects hence, no one can claim that the idea of God proves his existence. Alston, on the other hand, focuses on the mystical experience or direct experience with God as proving his existence.
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